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This summer CIGA organized an intensive 

leadership development program that 

was attended by over 50 young scholars 

and students. The program was cosponsored 

by the College of Islamic Studies at Hamad Bin 

Khalifa University in Qatar, where several of their 

faculty and students attended the program. The 

participants were selected and invited to join this 

program to build and develop a set of values, 

character traits, critical thinking and leadership 

skills, as well as strategic understanding suited 

to influence and lead their communities to a 

promising future. The program was designed to 

focus on addressing several challenges facing 

young scholars, particularly in religious and 

political education, as well as in social and public 

responsibility. It included workshops that covered 

four main themes: spiritual growth, intellectual 

and leadership development, geopolitical 

education, and public and civic engagement. A 

summary of most workshops presented during 

the summer school is included in this special 

edition of The Strategist. 

*****

In cooperation with the Center for Muslim-

Christian Understanding at Georgetown 

University, and the College of Islamic 

Studies at Hamad Bin Khalifa University, 

CIGA is convening its Second International 

Conference on the Muslim Ummah on 

October 14-16, 2018. The theme of the 

conference is “Fault Lines and Perils 

Facing Muslim Societies: The Challenges of 

Sectarianism, Secularism, Nationalism, and 

Colonialism.” Last year, the conference aimed 

to re-examine the meaning of the Muslim 

Ummah in the modern world. This year, the 

conference will expound in greater detail 

on one of the topics discussed in the first 

conference, namely, the fault lines impeding 

the development and progress of Muslim 

societies. 

The objective of the conference is to bring 

leading scholars in their respective fields in 

order to engage in thoughtful discussions 

regarding some of the major internal fault 

lines facing the Islamic world and explore 

appropriate responses. The panels will 

not only analyze these topics and present 

prescient assessments but will also attempt 

to present practical perspectives to difficult 

challenges. Looking forward to seeing you 

there.
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Islamic Thought and Civilization

Tawheed:The Essence of Islamic Civilization

Dr. Sami Al-Arian, CIGA Director, IZU

In this presentation, the Tawheed doctrine 

in establishing political, economic, social, 

and world orders were explored. In addition, 

Dr. Al-Arian discussed the deep meaning 

and essential principles of the concept 

of Tawheed and how it defined the basic 

elements of Islamic civilization. He explained 

that the modern secular-humanistic 

civilization as one having a two dimensional 

or linear relationship as well as a complex 

dialectic between man and nature. Islamic 

civilization, on the other hand, is a triangle 

with three indices or a three dimensional 

relationships and dialectics between God, 

man, and the universe, where God being the 

Editor’s Note: This summer CIGA, in cooperation with the College of Islamic 
Studies at Hamad Bin Khalifa University in Qatar, organized its first intensive 
summer school for over 50 young scholars and students. The themes of 
the program were Islamic Thought and Civilization, Strategic Studies and 
Political Education, and The Art of Community Organizing, Strategizing, and 
Mobilizing. In this special issue of The Strategist, most of the presentations 
are summarized for the benefit of our readers. In addition, the participants 
were divided into nine teams where they gave presentations at the end of the 
summer school on nine different projects related to the themes discussed in 
the program.
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frame of reference and creator of the other 

two indices. In this paradigm, one could 

acquire a full and complete knowledge of 

God only through understanding and living 

Tawheed that is based on true understanding 

of the revelation. Man can reach his/her 

potential through tazkiyah or continuous 

self-purification, while dealing with the 

universe is realized through Imran or building 

and positive development of the earth and 

universe. 

Reading Ibn Khaldun: Understanding the 
Social Forces in History 

Dr. Mesut Idriz, Political Science Department, 
Sakarya University

Dr. Idriz’s presentation began by 

acknowledging Ibn Khaldun as the founder 

of the social sciences. He travelled in many 

regions and continents, which reflected his 

understanding of social forces and history. 

Ibn Khaldun worked in different political 

and legal positions besides educational 

institutions, which offered him a unique 

understanding of the world. Dr. Idriz believes 

it is important for us to read Ibn Khaldun’s 

works—especially his famous Muqadimah—

in their original language, Arabic, and not 

through translations, since so much of 

the meaning gets lost. For instance, some 

famous translations do not distinguish 

between “Arab” and “bedouin,” even though 

Ibn Khaldun treated these terms with nuance 

in his works. In Dr. Idriz’s view, approaching 

Ibn Khaldun’s work with scholarly nuance is 

imperative.

Understanding Ottoman Society

Dr. Mehmet Bulut, Rector, IZU

Dr. Bulut’s presentation focused on the 

history and development of Ottoman society. 
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He talked about how the Ottomans prepared 

their citizens in politics, economics, academia 

and other fields. The Ottoman system was 

distinctive not only for its impact on the 

Muslim world, but for its overall impact on the 

world. Of note is how the Ottomans took care 

of their future potential leaders by selecting 

the best and most talented individuals. Step 

by step, these individuals could move from 

the bottom to the top of the social ladder. 

Dr. Bulut concluded his talk with a discussion 

of janissaries, who were an elite standing 

force of infantryman first formed by the 

Ottoman Sultan Murad I around the year 

1380. Janissaries were distinguished from 

the main body of the army, which was made 

up of cavalrymen. Ottoman society was, if 

anything, both unique and complex. 

Islamic Epistemology: Sources of Knowl-
edge, Theory & Practice

Dr. Alparslan Açıkgenç, Department of 

Philosophy, Ibn Haldun University

In his talk, Dr. Açıkgenç made the case 

that epistemology resembles the science 

of anatomy, since human knowledge has 

primarily two functions. It includes the 

external functions (or external knowledge 

processes), and internal functions (or internal 

knowledge processes). We may distinguish 

between three different epistemological 

theories in Islam: the kalam-fiqh, tasawwuf, 

and Mashshâ’î epistemologies. According 

to the kalam-fiqh epistemology, we receive 

our knowledge through different methods, 

such as things known through khabar (which 

includes the senses and internal experiences 

as a source of knowledge). It is through 

khabar that we know our name, who our 

ancestors were, what gender we belong to, 

how we are to live, how we learn to speak 

and use our language, and also things related 

to the world outside of us such as countries, 

historical events, and so on. The tasawwuf 

epistemology again emphasizes the spiritual 

faculties and rational faculties that give 

information about this world with the help of 

senses. Finally, the Mashshâ’î epistemology 

is the Aristotelian theory of knowledge, 

and it was further developed by the Muslim 

philosopher Ibn Sina.

Maqasid al-Shari’a: Solution for the crisis 
of Islamic normativity?

Dr. Murteza Bedir, Department of Theology, 
Istanbul University

Dr. Bedir argued in his talk that there are three 

layers of meaning in the Qur’an and Sunnah. 
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First, the literal layer and the corresponding 

sources of law, which are the Quran, the 

Sunnah, Ijma’, the laws of previous nations, 

the opinions of the companions, and ‘amal 

ahl al-Madina. Secondly, the rational layer 

according to which the objective causes of 

divine commands are either provided from 

revelation or deducible from the contexts 

of the limited revealed commands, or the 

objective rationale of the established Islamic 

norms. Finally, there is the theological 

layer or the Hikmah of divine Commands. 

He concluded that Islamic theoretical and 

practical theologies have not yet resolved 

major challenges first encountered in the 

19th century. Without overcoming these 

challenges, we will not be able to develop 

a sound practice of Islamic normativity in 

relation with the classical theories.

 

Role of the Intellectual in Social Transfor-
mation

Dr. Louay Safi, College of Islamic Studies, 
Hamad Bin Khalifa University, Qatar

For a successful social transformation, the 

bearer of culture should be interested in 

affirming or transforming social practices, 

have a keen understanding of society 

and history, have specific ideas about his 

or her social role, and have the ability to 

communicate his or her interests with clarity, 

both verbally and in writing. These are the 

central contentions of Dr. Safi’s presentation. 

To be an intellectual does not mean being 

only an academician or a writer, it could be 

anyone who has a career and is concerned 

about the well being of citizens in a society. 

Indeed, intellectuals can work in a number of 

different fields. Thus, intellectuals interested 

in contributing to social transformation 

tought to start where they can make a 

positive impact. Starting locally, and aiming 

to positively assist one’s own community, 

is the first and most important step toward 

social progress.
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Values and Transformation of Man and 
Society

Dr. Louay Safi, College of Islamic Studies, 
Hamad Bin Khalifa University, Qatar

In this presentation, Dr. Safi contended that 

if we want to transform our society, we have 

to think about the values we care about, and 

those we want to have as our legacy. These 

values must be the set of relationships we 

have and the way we treat each other and 

respect others. In his view, conflicts between 

Islam and modernity are not always the 

result of a “clash of values,” but rather are a 

clash of cultures that stem from unexamined 

assumptions. It is therefore important to 

consider that what matters are not the rules 

of a tradition per se, but the values that are 

embedded in those rules. We should ask 

ourselves, how can we practice our basic 

values and principles in a new context? It 

would be wrong for us to take certain rules 

and apply them uncritically to the current, 

modern context. We must first find out 

what values were embedded in those rules 

before bringing them back to our modern 

time. In this way, we can begin to overcome 

the apparent conflict between “Islam and 

modernity.” 

Exploring Epistemology: Islam and the 
West

Dr. Farhan Chak, Department of Political 
Science, Qatar University

Dr. Chak discussed epistemology, which 

is a theory of knowledge that attempts to 

answer many fundamental questions, such 

as how we know what we know, how we 

justify our beliefs, and how we determine 

true beliefs from false ones. In the Islamic 

epistemology there is “certainty,” according 

to Dr. Chak, which exists primarily in the 

form of revelation. In Western civilization, 

however, there exists the idea that one must 

doubt everything (and should not ever say 

“I certainly know”). In the Muslim civilization 

there are things which are not changeable 

(“ ”). Some of these “unchangeable values” 

include honesty, which should stay the same 

throughout the times. Western epistemology, 

however, is based on two claims; either we 

are not able to know, or we will not know 

anything at all with certainty. To grow and 

progress as people and as societies, Dr. Chak 

believes we must understand the nuances of 

epistemology in their different cultural and 

historical contexts. 
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Theory of Civilization

Fadi Zatari, Senior Research Associate,

CIGA, IZU

Mr. Zatari (who is a PhD candidate at Ibn 

Haldun University) discussed Al-Mawardi’s 

understanding of the word “civilization,” as 

being a society built on shared ethics. Within 

Al-Mawardi’s civilizational framework, there 

are various levels of ethical responsibilities. 

On the one hand, this encompasses collective 

ethical responsibilities, which include six 

elements: adhered normative religion, 

competent authority, comprehensive 

justice, general security, general economic 

prosperity, and hope among citizens. All of 

these are collective responsibilities, which 

necessitate collective effort and cooperation. 

On the other hand, there are individual ethical 

responsibilities, which every individual ought 

to take into consideration in every aspect of 

their behavior and manners. For Al-Mawardi, a 

civilization is not only defined by the political, 

economic, and social system it encompasses. 

Rather, the core of a civilization is the shared 

value system that sustains it. 

Ethics of Disagreement: Classical Contri-
bution and Modern Controversies

Dr. Mue’taz Al-Khatib, College of Islamic 
Studies, Hamad Bin Khalifa University, Qatar

Dr. Al-Khatib’s discussion on the ethics of 

disagreement was based on a wide overview 

of the available historical and contemporary 

scholarly literature. Dr. Al-Khatib began by 

outlining the difference between ikhtilaf 

and tafarruq, which he claims is necessary 

in order to understand where the bounds 

of acceptable disagreement (especially in 

matters of religion) lie. Whereas tafarruq 

denotes a form of undesirable sectarianism, 

ikhtilaf is an acceptable difference of opinion 
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among co-religionists. Unfortunately, some 

modern religious movements have conflated 

the two, and wrongly consider any form of 

ikhtilaf to be tafarruq. One of the ways we 

determine right from wrong, according to Dr. 

Al-Khatib, is to have a deep understanding 

of the sources of knowledge and perceived 

revelation. He claims that Imam al-Shafi’ was 

perhaps the first major scholar to outline 

in clear detail the methods and limits of 

disagreement, and the permissibility of 

alternative interpretations, through his 

demonstrated reliance on the epistemological 

tool of ijtihad. Ultimately, the plurality of 

opinions within the Islamic tradition goes 

back all the way to the founders of the 

original schools of thought and continues on 

today. 
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Strategic Studies and Political 
Education 

Understanding Iranian Foreign Policy

Dr. Hamed Mousavi, Department of Political 

Science, University of Tehran 

In his presentation, Dr. Mousavi dispelled 

some of the most common myths and 

misconceptions about Iranian politics, 

especially as it pertains to questions of 

foreign policy. Dr. Mousavi chronicled Iran’s 

modern history, discussing the events and 

circumstances (both internal and external) 

that led to the revolution in 1979, as well as 

the changes and developments the state 

underwent in the post 1979-era. Early in 

the discussion, Dr. Mousavi addressed the 

question of whether Iran’s social and political 

institutions can reasonably be considered 

democratic in the way they function. Instead 

of simply referring to Iran as a “theocracy” or 

to its institutions as “theocratic,” Dr. Mousavi 

provided a more nuanced overview of the 

nature and inner workings of Iranian politics. 

While Iranian politics and policies tend to be 

inspected as a product of sectarianism, Dr. 

Mousavi believes it is more appropriate to 

understand Iran’s actions and ambitions as a 

matter of politics, not simply religion.

Understanding the Arab World 

Dr. Abdullah Al-Arian, Department of Histo-

ry, School of Foreign Service, Georgetown 

University in Qatar

Dr. Al-Arian’s presentation broadly covered 

the history of the modern Middle East, 

including some of the region’s most 

important political developments in 

recent times. Dr. Al-Arian’s talk began by 

chronologically outlining the historical and 

political developments in the Middle East 

over the last century. Beginning with the 
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Ottoman Empire, Dr. Al-Arian discussed 

the institutions, practices, and reforms that 

took place closer to the end of the Ottoman 

era, and leading into the colonial era in the 

Middle East. Some of these changes include 

limitations to the Sharia, changes to land 

laws, and transformations in taxation and 

the concept of private and public ownership. 

These changes were exacerbated following 

the European occupations of the Middle East. 

Many of these changes were particularly 

evident in countries like Egypt, Algeria, 

and Syria, where religious institutions and 

practices were integrated into state power. 

Dr. Al-Arian concluded his talk with a 

brief discussion of the social, political, and 

economic frustrations that led up to the Arab 

uprisings in 2011.

Understanding Turkish Foreign Policy

Dr. Hasan Kösebalaban, Department of 

Political Science, Istanbul Şehir University

To understand a country’s foreign policy, Dr. 

Kösebalaban says we need to necessarily 

consider two factors; ideational factors 

and material factors. First, identity politics 

affects foreign policy through the country’s 

national identity. In the case of Turkey, these 

questions are connected to the country’s 

cultural and political history all the way back 

to the establishment of the Ottoman Empire. 

A country’s foreign policy also reflects 

its geographic rivalries. It is important to 

remember that not all subjects of the Ottoman 

Empire’s populations were Muslims. This is 

why, for example, a geographical enemy like 

the Russian empire was able to influence the 

Balkan countries in the Ottoman empire, by 

appealing to Orthodox Christian Ottoman 

subjects. While these factors are no longer 

concrete realities today, understanding the 

history is important for students and scholars 

alike.

Understanding De-colonial Thought

Dr. Salman Sayyid, School of Sociology and 

Social Policy, University of Leeds 

What is de-colonial thought? Dr. Sayyid’s 

presentation revolved around this question. 

For him, understanding the methods and 

nature of de-colonial thought is a complicated 

process that does not have a clear, singular 

answer. In his words, “to understand de-

colonial thought is to try and understand the 

process of understanding.” What Dr. Sayyid 

means by this is that de-colonial thought is 

very much connected to the way we orient 

our perceptions of world history, politics, 

religion, and many of the assumptions and 
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standard beliefs that come with them. In 

Dr. Sayyid’s view, for societies to begin to 

“de-colonize” their identities and histories, 

they must learn to reclaim the production of 

knowledge and communicate their ideas and 

beliefs on their own terms. While this may be 

a long and arduous road, Dr. Sayyid believes 

it is necessary for true change to occur. 

Islamophobia in Europe

Dr. Farid Hafez, Department of Sociology 
and Political Science, University of Salzburg

Dr. Hafez discussed the three dominant 

approaches in the field of Islamophobia 

studies. The first is based on prejudice 

studies, and it defines Islamophobia as a fear 

or hatred of Islam and Muslims. The second 

approach is based on postcolonial theory and 

is influenced widely by racism studies. In the 

third approach, Islamophobia is understood 

to be part and parcel of the global power 

structure, whereby the “Muslim” figure is 

used to maintain it. 

According to Dr. Hafez, Islamophobia in 

Europe is largely affected by how religion has 

become the 21st century’s most important 

dividing line in questions of living together, 

securitization, and “normalcy.” Christianity, 

for example, has a defining aspect of identity 

in Europe, being the measure against 

which people can be either included or 

excluded in the “we.” Dr. Hafez ended his 

talk by mentioning some of the sources 

Islamophobia is manufactured from, like 

neoconservative movements, far-right social 

and political parties, and even parts of the 

feminist movement. These are all part of the 

overall intolerant agenda against Muslims.
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Liberalism and Secularism in Western Soci-

eties: A Critique

Dr. Ömer Taşgetiren, Department of Political 

Science and International Relations, IZU 

What is the relationship between liberalism 

and secularism? Why do liberal states protect 

religion? Is it simply because religion is part 

of their social identity? The liberal state 

claims to be neutral towards religion, but is 

this true? Dr. Taşgetiren provides a balanced 

set of answers to these questions in order to 

ultimately determine whether liberalism is 

able to tolerate a strong religious presence, 

like Islam. In the U.S., some conservative 

Christians do not want their children to go 

to public school, since this “corrupts them.” 

The liberals argue, however, that home-

schools are brainwashing the children and 

hence they should not be allowed. Thus, it is 

not only Muslim minorities that experience 

ideological conflicts with liberal politics, but 

other religious groups do as well. One of 

the possible effective ways of presenting 

the Islamic perspective in societal debates 

is to build alliances with conservative and 

Christian parties and develop a common 

political consciousness.  

Introduction to Futures Studies

Linda Hyökki, Research Associate,

CIGA, IZU

Futures Studies is a careful endeavor that 

covers all aspects of life; the economic, the 

political, the social, and the religious. The 

imperative is to consider critical questions 

of power; how and whom do certain 

developments benefit. Futures Studies is 

about change, and it is important to learn to 

navigate through this change. Developing 

a literacy of Future Studies is therefore a 

crucial task for Muslims so that they can gain 

agency over their destinies. Futures Studies 

starts from the premise that the “future is an 

occupied territory.” If one envisions the future 

for a moment, it becomes quickly evident 

that the images produced are borrowed 

from the present. As all media is occupied 
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with advertisements of the newest devices 

and depictions of how life in the future will 

look like, people are taught to think of future 

in a linear fashion—a one-dimensional future 

toward “progress.” However, there is no such 

a thing as one future; there are a plurality 

of futures. The plurality is on one hand 

embedded in the impossibility of predicting 

what will happen—which is why Future 

Studies is neither about predictions nor 

forecasts—and on the other hand in the idea 

that there should be various futures available 

for us to think about, that are motivated by 

alternative epistemologies and desires. Thus, 

we ought to raise “futures consciousness” in 

our communities by articulating our visions 

clearly and involving the members of various 

communities in the effort to shape their 

futures. 

The Art of Community Activism: 
Strategizing, Mobilizing, and Or-
ganizing 

Community Organizing

Dr. Hatem Bazian, Department of Near 

Eastern and Ethnic Studies, University of 

California at Berkeley

In his discussion on community organizing, 

Dr. Bazian suggest that social organization 

entails adopting qualities of effective 

leadership, and effective time management 

skills. An effective leader brings out the 

best in people, connecting with them on 

issues, and engaging their free time with 

specific, informed and guided tasks related 

to organizing. As a Muslim community, it is 

important to call attention to our core values 

including universal and indivisible justice 

as a highest value, consistently articulating 

it in words and actions, and not dividing 

justice between local and transnational 

perspectives. Other important values include 

dignity, equality in status, the sanctity of 

life, freedom, economic equity, and mercy. 

Activists should also use the five universal 

fiqh principles as a framework for organizing. 

These principles include: actions being 

judged according to their intentions, doubt 

not overruling certainty, the divine wisdom 

that with hardship comes ease, the removal 

of harm when possible, and taking customary 

practices of a society into account to make 

reasoned and respectful decisions.
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Community Organizing and Language

Owais Khan, Senior Research Associate,

CIGA, IZU

Language and discourse play a fundamental 

role in community organizing and political 

activism. Saul Alinsky, founder of community 

organizing in the U.S. and author of Rules 

for Radicals, talks about how to measure 

the success of language depending on how 

close and distant they are from the habits 

and practices of people you address. There is 

a relationship between practices and habits 

into which we humans fall, and language and 

discourses that we use. Language impacts 

one’s narrative and means of interacting with 

others. Language also opens up possibilities, 

and when certain language is used (such as 

that of civil rights or human rights), it can 

allude to a specific source of authority or 

legitimacy. The reason we as a community 

have been unable to establish a political 

frame is because we have been unable to 

connect our political language to a frame, or 

a narrative or discursive episteme in which all 

these values are harmonized. We lack a frame 

that brings in our commitments to tawheed 

and one that can reconcile these conflicting 

and paradoxical values. The freedom and 

equality frames are horizontal and between 

a subject and an object (which are, from an 

Islamic point of view, worldly and created 

beings). The discourse of tawheed, on the 

other hand, is more vertical and concerns 

the divine. The question remains of how to 

reframe our political language and not fall 

into the discursive traps we seek to resist.

How to evaluate a project?

Dr. Evren Tok, College of Islamic Studies, 

Hamad Bin Khalifa University, Qatar

Dr. Tok argues that we evaluate many things 

in our life constantly. Even without ourselves 

noticing it, we might be evaluating our 

laptops while working on them or evaluating 

the room we are sitting in and its functionality. 

Evaluation functions as a means of 

contribution and improving one’s awareness. 

This applies to everyday situations, as well 

as to professional situations and settings. 
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In the latter case, evaluation should not be 

a random assessment, but a systematic 

analyzation that includes set standards and 

procedures.

 The four aspects of project evaluation are as 

follows: 

The Art of Strategizing and Organizing

Ahmed Bedier, United Voices of America, 
Washington DC

Community organizing is defined as 

leadership that enables a community to 

turn its resources into the power it needs to 

make the change it wants. The idea behind 

grassroots organizing is that in order to 

challenge powerful established institutions 

and bring change, you need “people-power.” 

Your goal as a community organizer is to 

transform your community with shared 

common values into a constituency. Another 

essential part of community organizing is 

telling stories to communicate your values 

and motivate people to take action. Telling 

stories also evokes emotions; the key to 

motivation is understanding that values 

inspire action through emotion. While there 

are multiple leadership structures (such 

as a top-down hierarchical model), one 

model that is the essence of community 

organizing is a distributive model in which 

there are multiple local leadership teams 

stemming from a core national leadership 

team. Planning/strategizing as a key to 

community organizing provides focus 

and direction, uses people and resources 

efficiently, and establishes benchmarks to 

identify success and create accountability. 

When it comes to community mapping, 

organizers should learn more about 

their community, identify resources and 

community assets, develop a list of key 

contacts and social networks, and help 

prioritize and focus outreach. Finally, 

building relationships is what keeps 

organizations together, rooted in shared 

values and long-term, mutual commitments, 

and involve consistent attention and work.

 

• Is our project making a difference? 

• Social side of the project Effectiveness  

• Are we achieving maximum output with a 
minimum output? 

• Material side of the project 
Efficiency 

• Is the project process logical? 
• Are we following the necessary rules and 

procedures? 
Processes 

• How is our project being perceived by the 
public? Utility 
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Strategic Planning and Execution

Ibrahim Turaani, Coach and Consultant 

based in the US and Jordan

Strategic thinking is a way of understanding 

the fundamental drivers of an entity 

(organization, society, community), and 

rigorously challenging conventional thinking 

about them. Strategic thinking focuses on 

finding and developing unique opportunities 

to create value by enabling a provocative and 

creative dialogue among people who can 

affect an organization’s direction. Strategic 

thinking is having an awareness of what has 

not yet taken shape, and having foresight 

of what the future looks like. A strategic 

objective is a compelling, relevant future and 

a concrete, specific goal. It is challenging 

but achievable. A strategic environment 

consists of strategic implementation and 

tactics (concrete, not abstract), threats and 

opportunities, actions of other strategic 

actors, driving forces, and it is mapped 

and understood using scenarios. To arrive 

at outputs and strategy, one must engage 

in foresight (analysis, interpretation, and 

prospection). This involves questions such as 

“what seems to be happening?” “what’s really 

happening?” and “what might happen?”

Developing Effective Leadership

Ibrahim Turaani, Coach and Consultant 

based in the US and Jordan

Leadership demands qualities in individuals 

that are states of being rather than just skills. 

For example, being a visionary, disciplined, 

ambitious, or charismatic are characteristics 

on which one cannot train himself or herself, 

versus skills such as being organized or 

speaking articulately (which can be learned 

and developed). Leadership entails leading 

to inspire effort, communicate a vision, build 

enthusiasm, and activate commitment and 

hard work. It also entails planning to set the 

direction, controlling to ensure results, and 

organizing to create structures. Creating a 

vision and setting a declaration are both key 

steps toward successful leadership. A Gallup 

study of the most effective managers found 

that the greatest common denominator of 

the managers was that they break all the 

rules, such as the golden rule (treat others 

how you want to be treated). In leadership, 

you treat others as they would like to be 

treated. They 1) select a person for talent, 2) 

set expectations/define the right outcome, 

3) develop the person, and 4) motivate 

the person. Good leaders create a vision, 

articulate the vision, own the vision, and 

drive it to completion. 
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The Center for Islam and Global Affairs 
(CIGA) at Istanbul Zaim University 
(IZU) is convening its second annual 

international conference to discuss some 
of the most significant fault lines and perils 
facing Muslim societies today, particularly, by 
focusing on the challenges of sectarianism, 
secularism, nationalism, colonialism, as well 
as the role of religion in society in light of the 
retreat of the Arab Spring phenomenon. Last 
year, the conference aimed to re-examine the 
meaning of the Muslim Ummah in the modern 
world. This year, the conference will expound 
in greater details on one of the topics 

discussed in the first conference, namely, the 

fault lines impeding the development and 

progress of Muslim societies.

The objective of the conference is to bring 

leading scholars in their respective fields in 

order to engage in thoughtful discussions 

regarding some of the major internal fault 

lines facing the Islamic world and explore 

appropriate responses. The panels will 

not only analyze these topics and present 

prescient assessments but will also attempt 

to present practical perspectives to difficult 

challenges.

CONFERENCES CENTER FOR ISLAM AND GLOBAL AFFAIRS 
İSLAM VE KÜRESEL İLİŞKİLER MERKEZİ



Speakers/Moderators

Conference Topics

October 14-16, 2018  – ISEFAM Auditorium, IZU 

Conflict and Struggle: The Legacy of Colonialism, Liberalism, and Modernity
Istanbul Sabahattin Zaim University, ISEFAM Auditorium 
Sunday, October 14, 2018 – 4:30-6:50 PM

Plenary 
Session

Fault Lines and Perils Facing Muslim Societies

Second International Conference on

    Muslim
 Umma

The
h

The Challenges of  Sectarianism, Secularism, Nationalism, and Colonialism

• Muslim Societies and the Legacy of Colonialism: What History Tells Us About Today • Liberalism versus Liberation: The Arab world at Present • Muslim 
Societies and Modernity: The Struggle for Liberation and Pluralism • Politics and Religion: Understanding the Sunni-Shiite Divide • The Authoritarian 
Roots of Sectarianism in the Middle East Today • Introducing a Theoretical Paradigm for Interdenominational Harmony and Peace • The Secularism 
Debate in the Muslim World: Lessons from Turkey • Secularism and Reform: How the Muslim Mind Maps Ideas and Trends • The Legacy and Impact of 
Revolution and Colonialism on French “Laïcité” • Islam and Postmodernity: A View from Traditional Epistemology  • Religious and Doctrinal Challenges 
facing modern Muslims • Shari’ah and the Nation State: Governance, Law, and Society • The Paradox of Nationalism in South Asia: India, Pakistan, 
Bangladesh, and Kashmir • From Anti-Colonialism to Nationalism in the Arab Middle East • Islamic Multiculturalism and Muslim Nationalism in Turkey 
• A Century after Sykes-Picot: A Critical Analysis of the Post-Ottoman Middle East • Israel as a Settler-Colonial State: Implications for the Greater Middle 
East  • Dissecting American Hegemony in the Muslim World • The Future of Muslim Societies in a Globalized World.: Conversation with Scholars. 

For Detailed Conference Information And Sponsoring Organizations See: ciga.izu.edu.tr                     /cigaistanbul

Dr. Halil Berktay 
Ibn Haldun University, Turkey 

Dr. Joseph Massad
  Columbia University, USA     

Dr. Farid Esack
University of Johannesburg, South Africa

Turkish and Arabic Translations Available

Dr. Sami A. Al-Arian
Istanbul Zaim University

Dr. Sarah Shields
University of North Carolina

Mujeeb R. Khan
University of California, Berkeley

Dr. Nagihan Haliloğlu 
Ibn Haldun University

Dr. François Burgat 
NCSR, France

Dr. Ravza Altuntaş Çakır
Istanbul Zaim University

Dr. Ömer Taşgetiren
Istanbul Zaim University

Dr. Joseph Lumbard
HBKU, Qatar

Dr. Nader Hashemi 
University of Denver

Dr. Mehmet Ali Büyükkara
Istanbul Şehir University

Dr. Şener Aktürk 
Koç University

Dr. Ahmad Mousalli 
American University of Beirut

Dr. Erhan İçener
Istanbul Zaim University

Dr. Ömer Çaha
Istanbul Zaim University 

Dr. Jonathan Brown 
Georgetown University  

Dr. Abdullah Al-Arian
Georgetown University, Doha

Dr. Louay Safi
HBKU, Qatar

Dr. Hafsa Kanjwal
Lafayette College

Dr. Heba Raouf Ezzat
Ibn Haldun University

Dr. Mehmet Bulut
Istanbul Zaim University
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